Book of James – Chapter 5
Chapter 5:1-12
1. It is extremely difficult to possess riches and the kingdom at the same time, even as our Lord emphasized (Matt. 19:24).  Our Lord spoke of the cares, riches, and pleasures of this life and the killing effect they would have on a man's spiritual life (Luke 8:14).  
1.1. He warned, "Take heed and beware of covetousness: for a man's life consisteth not in the abundance of the things which he possesseth" (Luke 12:15).  Our Lord knew that an abundance of material possessions tends to lead a person away from God in a way few men can resist.
1.2. The Jewish mind had not been trained to think in those terms.  It was a common misconception among them that a man's physical wealth was an index to his spirituality.  They thought that God was surely demonstrating His favor to a man when he was materially blessed.  
1.2.1. Men advocate that same philosophy.
2. 1 Come now, ye rich, weep and howl for your miseries that are coming upon you.
2.1. The rich are directly addressed though it does NOT appear that they are Christians
2.1.1. There is no exhortation for them to repent

2.1.2. They are not rebuked about getting a better life

2.1.3. There is no promise to them of reconciliation to God

2.2. “To weep and to howl” is in light of their impending retribution and ruin

2.2.1. Although these rich men manipulate people and control institutions they cannot avoid the miseries of this life entirely.
2.2.2. Rich man and Lazarus (Luke 16)  
2.3. The lesson is intended for the brethren.  It was a time of suffering and hardship for them, often for no other reason than their being Christians (1 Pet. 4:16).  
2.3.1. It would be easy for them to yield to the common temptation to give it up to pursue what seemed to be a life of carefree living.
2.3.2. It is easy to envy the rich because of the relief from suffering that money brings, but every form of refuge has its price if God is not in it.
2.4. Inside the church the rich are often courted as though the brethren expected to be remembered in their wills. 
2.4.1. In congregations where the wrong kind of men bear the wrong kind of rule a big giver can have his way and live as he pleases.  All he has to do is threaten to cut out his contribution and the rulers dance to his tune.
3. 2 Your riches are corrupted, and your garments are moth-eaten.
3.1. Notice that he says “your” riches are corrupted.
3.1.1. Not all riches are corrupted.

3.1.2. They had the wrong attitude toward what they had.

3.2. Their riches and the “I’ll do anything” approach they had to obtaining their goods is what put them in their desperate state.

3.2.1. The desire of their heart to obtain things which ultimately will perish
3.3. Riches are evil when they impair one’s soul and become thorns which choke out the wheat (Luke 8:14)
4. 3 Your gold and your silver are rusted; and their rust shall be for a testimony against you, and shall eat your flesh as fire. Ye have laid up your treasure in the last days.
4.1. These that James is referring to were actually held accountable for their misuse and nonuse of their money.  Although they were aliens they were amenable to God's law regarding stewardship.  
4.1.1. Even unbelievers are recipients of God's general providence.  He sends the sunshine and rain on the unjust too (Matt. 5:45). He expects the ground that receives such blessings to bring forth fruit, not briers and thorns (Heb. 6:7-8).
4.2. These men were hoarding wealth in the expectation that it would protect them from harm even in the Day of Judgment.  Such men live for wealth and when it is gone, many take their own lives because they cannot conceive of a quality of life without it.  
4.3. This is one of the reasons such a man cannot go to Heaven in that condition: He can't take his wealth with him and so he would not be happy in Heaven separated from it.  
4.4. So is everyone who lays up treasures on the earth and is not rich toward God (Luke 12:21).
4.5. God's children had best be using the money God has given them, for we will give account of it (1 Cor. 4:1-2).
4.6. The selfish and covetous person whose life is consumed in hoarding material things will finally be consumed by these things.  These things are the rust of the soul.  
4.6.1. The sin of covetousness is an excess and there is no such thing as just a little bit of it.  
4.6.1.1. Solomon said, "He that loveth silver shall not be satisfied with silver; nor he that loveth abundance with increase: this is also vanity" (Eccl. 5:10).
4.7. “Last days” could refer:

4.7.1. To the final days of the Jewish economy

4.7.2. The fact that Christianity is the “last days”

4.7.3. The period immediately preceding the coming of the Lord in judgment 
5. 4 Behold, the hire of the laborers who mowed your fields, which is of you kept back by fraud, crieth out: and the cries of them that reaped have entered into the ears of the Lord of Sabaoth.
5.1. “Behold” comes from the Greek idou which means consider or take notice of.  James is directing their attention to this particular matter.
5.2. “Hire” comes from misthos which means wages

5.2.1. The laborers toiled in the fields for the rich and from their labors the rich became even more affluent.
5.3. The rich managed to cheat the poor of their daily wages, thus obtaining not only their labor but the fruits thereof.

5.3.1. The Law of Moses condemned the practice of withholding a laborer's wages even for one day (Lev. 19:13).
5.4. “Which is of you kept back by fraud” is from the Greek meaning “having been held out by you” a very common and vicious practice at this time.
5.5. The fraudulent dealings of the rich “crieth out,” and the wrong done is heard in heaven.

5.5.1. The word “crieth” from the Greek krazo is more than mere weeping, it means to cry out aloud, speak with a loud voice.  These people yelled to heaven for vengeance
5.6. “Lord of Sabaoth” identifies the Lord as the Lord of Hosts, a term denoting might, power and glory.
6. 5 Ye have lived delicately on the earth, and taken your pleasure; ye have nourished your hearts in a day of slaughter.
6.1. “Delicately” means to live luxuriously, be given to soft and luxurious life.  The life described is one of luxury and extravagance and was made possible by depriving the workers in the field of their just wages.
6.2. “Taken your pleasure” means to live uselessly and wastefully.  They consumed, in an extravagant fashion, the material blessings of God which they obtained by deceptive and oppressive measures.
6.3. These people were engaged in the fattening business; and what they did not take into account was the fact that they were simply fattening themselves for a day of slaughter – their own!
7. 6 Ye have condemned, ye have killed the righteous [one]; he doth not resist you.
7.1. The original Greek does not have “one” in the text.  It simply states “just.”  Other renditions say “righteous.”
7.1.1. I believe it is a stretch to assume that James is accusing them of killing Christ, though this is the type of persons that were responsible for his death.

7.1.2. “Just” or “righteous” is a kind of person.

7.2. The action, in this verse, is present tense and on-going.  It is something the men who were addressed were doing at the time of the writing.
7.3. These wicked rich men were taking poor men to court or at least to the law for the purpose of defrauding them.
8. 7 Be patient therefore, brethren, until the coming of the Lord. Behold, the husbandman waiteth for the precious fruit of the earth, being patient over it, until it receive the early and latter rain.
8.1. The "brethren" to whom James was writing needed to exercise patience in their dealings with the heartless money barons mentioned in the first six verses of this chapter.  They were creating tremendous hardships for the saints.
8.1.1. This injunction makes patience mandatory.
8.2. The Greek term translated "patience" in this verse is often rendered "longsuffering" in other passages (Rom. 2:4; Eph. 4:2; Col. 1:11; 3:12).  This attitude will make it possible to endure delays and bear suffering and never give in.

8.2.1. The use of the term here, as well as in other passages, reflects patience with persons.
8.2.2. This definition gives further credence to the fact that these "brethren" were being victimized by the ruthless rich of the preceding verses.  
8.2.3. In such trials the Christian's course of action was not to give up the faith, nor resort to physical violence, but only to endure delay and bear the suffering without giving in "until the coming of the Lord."
8.3. “The coming of the Lord” is referred to in the New Testament, either directly or indirectly, over 300 times.

8.3.1. Believers throughout the Christian dispensation are taught to “watch for the coming of the Lord” and to be prepared for that event.

8.3.2. The certainty of his coming and the uncertainty of the time of his coming, taken together, operate to keep our faith, our hope, and our patience ever alive and alert.

8.3.3. The day in which Jesus will return, the faithful in Christ will experience that blessed reward for which he has been striving (John 5:28-29; 1 Thess. 4:13-18).  
8.3.4. In due season the patient saint will reap a glorious reward of eternal life (Gal. 6:9; Rev. 2:10).  
8.3.5. Our Lord said, "In your patience ye shall win your souls" (Luke 21:19).  
8.3.6. Paul echoed, "if we endure, we shall also reign with him" (2 Tim. 2:12).  
8.4. The key factor in obtaining the goal (an eternal reign with Christ) is patience.
9. 8 Be ye also patient; establish your hearts: for the coming of the Lord is at hand.
9.1. Disciples are to wait patiently for deliverance from our trials and tribulations and for the certain triumph of justice in our cases.
9.2. “Establish” means to strengthen your heart; so that you are able to endure the persecution, and not fall by the wayside and be lost.  

9.3. The child of God cannot allow a situation of instability to occur in their life "for the coming of the Lord is at hand." An established heart that is capable of enduring such testing is essential.

9.4. The return of Christ is so real, so certain, so sure of fulfillment, that he is always regarded as near at hand.
9.4.1. James is not inferring that there is evidence that Christ is coming at that exact moment.  Christ himself said only the Father knows the time of his return (Matt. 24:36-39).
10. 9 Murmur not, brethren, one against another, that ye be not judged: behold, the judge standeth before the doors.
10.1. Murmuring means to groan or to sigh.  Murmuring against a brother is best described as an unjust griping (grumbling, criticizing, fault-finding, and complaining) which seems to be selfishly motivated. 
10.1.1. Judas murmured against Mary when she kindly and lovingly anointed the body of Jesus with costly ointment (Mark 14:4-5; John 12:4).  A self-centered attitude on the part of Judas initiated his contentious charge.
10.2. Murmuring is a sin that Christians must avoid.  Patience and murmuring are incompatible.  
10.2.1. Murmuring is an attitude of unthankfulness. Characteristically, it is not concerned with pleasing God; rather it seeks to satisfy self.  
10.2.2. The pleasurable unity, which is such a blessing among brethren (Ps. 133:1), is disrupted by the aggravated grumbler.  
10.2.3. The history of 
God's people teaches that rebellion, division, and ultimately lost souls are the horrible result of the sin of murmuring.
10.3. To murmur is to pass judgment of an unfavorable nature upon others and those who do such shall be judged themselves.
10.4. “The judge standeth before the doors” reiterates the point of Christ’s coming being near at hand.

10.4.1. Not that there was evidence Christ is coming at that exact moment, but that the day of retribution for the evil is certain and that Christ will stand in judgment
11. 10 Take, brethren, for an example of suffering and of patience, the prophets who spake in the name of the Lord.
11.1. In the Greek this reads, “For an example of affliction and longsuffering, take, my brethren, the prophets…”
11.1.1. These Godly men suffered persecution; we may therefore expect it.

11.1.2. These men faithfully endured the trials of life; so should we.

11.1.3. They suffered with patience and are an example of how we are to live.

11.2. “Brethren, for the proper way to endure affliction, follow the example of the prophets.”
12. 11 Behold, we call them blessed that endured: ye have heard of the patience of Job, and have seen the end of the Lord, how that the Lord is full of pity, and merciful.
12.1. James introduced the wise of patience, Job. He is memorialized and esteemed for his patience in suffering.  
12.1.1. James intended that we see two main facts: Job's faithful patience and God's pity and mercy that responded to it.  
12.1.1.1. The Greek word rendered "patience" in James 5:7 and James 5:8 differs slightly from this word (patience) applied to Job. 
12.1.1.1.1. The former expresses longsuffering in trials brought about by people, thus patience with man.  
12.1.1.1.2. The latter word is indicative of bearing up under or being patient with the general adversities of life.
12.1.2. Job epitomizes what it means to bear up under life's greatest calamities.
12.2. Job suffered misery, wretchedness, and despair, and yet he shouldered that incredibly horrible set of circumstances with unshakable patience.  In the midst of his swift and catastrophic losses Job worshiped God, faithfully!!!

12.3. God's response to Job's patience is deliberately added for the express purpose of showing the reward of bearing up under the difficulties which Christians will invariably face.  
12.3.1. Remembrance of God's pity and mercy would encourage others also to hope that whatever their sufferings the "end of the Lord" would prove similar in their case.
12.3.2. When Job's faith endured under the most severe tests imaginable, Jehovah reciprocated because of His great kindness and compassion (Ps. 136), showing that, truly, God cares (1 Pet. 5:7).
13. 12 But above all things, my brethren, swear not, neither by the heaven, nor by the earth, nor by any other oath: but let your yea be yea, and your nay, nay; that ye fall not under judgment.
13.1. This type of swearing and profane oath taking is strongly forbidden, as is indicated by the phrase, "but above all things ...” Whatever must be done, the Christian is obligated to abstain from this sin.  
13.1.1. Jesus condemned it in His extraordinary sermon on the mount (Matt. 5:33-37).  
13.1.1.1. To take an oath means to limit or restrain oneself, that which has been pledged or promised with an oath.  To swear means to affirm or deny by an oath, to call a person or thing as witness, to invoke, swear by.  The idea is that an oath is the invocation of a curse upon one if he breaks his word (1 Sam. 19:6), or if he is not speaking the truth.
13.1.1.2. Thus, in swearing with an oath the person is restrained from doing something other than what he has confirmed.  It was meant as a guarantee, a removal of all doubt, an end of all strife (Heb. 6:16).  The intent was to give assurance that the person would keep his word.

13.2. However, a system emerged which, according to the traditions of the Jews, legalized perjury (Matt. 23:16-22).  Our Lord exposed this wicked practice and revealed that it was based upon a confused concept of what was truly sacred and what was not.  
13.2.1. Jesus also taught that oaths made by Heaven or by earth implicated God because they were His throne and footstool respectively (Matt. 5:34-35).  Though God was not mentioned directly, still it profaned His name by association.  
13.3. Christians must say "yes" when they mean "yes" and then stand behind their word to make it good.  Saints must keep their word even if it is not convenient or profitable.  Lying and deceitful speech is condemned (Eph. 4:29, 31; Col. 3:6,8-9; Rev. 21:8).
13.4. In a broader sense, profanity and blatant swearing are becoming more common even among Christians.  To use the holiness of God or Christ in a flippant way is to desecrate the personage of Deity.  Such exclamations as, "Oh, my God," "good Lord," or "for God's sake," and others are not exalting, praising, or showing favor toward our Creator, but rather are demeaning of Him. Never should reference be made to God after this fashion.
Book of James

Chapter 5:13-20

James concludes his letter by reminding us of the power of prayer, the importance of the adhering to the truth and how God identifies every soul as important.

14. 13 Is any among you suffering? Let him pray. Is any cheerful? Let him sing praise.
14.1. “Suffering” from the Greek Kakopatheo meaning suffering evil.

14.1.1. There was much affliction among the saints in those days.  The cause of affliction may be sin (our own or another's), poor judgment, circumstance, recklessness, chance, or a combination of any of these.

14.2. “Pray” from the Greek proseuchomai meaning let him keep praying

14.2.1. Whatever the cause, prayer is the answer.  Prayer may take the form of petition, praise, thanksgiving, deep meditation, or a combination of these. In this admonition, James was doubtless pointing especially to petition. 

14.2.2. When we "make our wants and wishes known" in prayer, we present an appeal to the Almighty, and, in doing so, plead His promises.

14.3. Cheerful describes a disposition of being friendly, joyful, pleasant and agreeable.

14.3.1. A frame of mind which is free of anxiety and disturbing problems.

14.4. “Sing praise” is from the Greek psalleto and means to keep singing

14.5. This could be describing the same person.  

14.5.1. One who is suffering goes to God in prayer and has their burden lifted.  They then celebrate the praises of God in song.

15.  14 Is any among you sick? Let him call for the elders of the church; and let them pray over him, anointing him with oil in the name of the Lord:
15.1. There is a difference of opinion among commentators as to whether this is a physical illness or not.

15.1.1. Some believe the sickness James mentioned is not physical.  He wrote of sin-sickness. The oil James mentions is not medicinal oil, but is the anointing of the word of truth.

15.1.1.1. I believe this line of thinking is wrong.

15.1.2. Others believe that this is a physical illness and that the oil is olive oil, which was used for both medicinal and symbolic purposes in the scriptures.  

15.1.2.1. There is no proof what kind of oil is used.  There are many types of oils that were used in the scriptures.

15.2. “Sick” comes from the Greek astheneo which means to be weak, feeble, to be without strength, powerless.  Someone has a physical illness.

15.3. The elders, those who are generally the most spiritually mature in the flock, were to pray on behalf of the one ill.  Whether they had any miraculous abilities is unclear, but we certainly can understand the power of God through prayers offered up by men of Faith.

15.4. The assumption is that this is olive oil, which is used repeatedly in the Old Testament, and it appears to be symbolic in nature.

15.4.1. There are those within the church who believe that we should still “anoint” others with oil.

15.4.1.1. For what purpose?  The subsequent verses clearly state that it is the Lord who provides the healing.

15.4.1.2. What type of oil would be used?  The assumption is the oil is olive oil but there is no proof.

15.5. It was to be done “in the name of the Lord” meaning by the Lord’s authority.  Thus the oil was symbolic of the power of Christ on behalf of this sick person when prayers were offered on his behalf by men of faith, the elders.

16. 15 and the prayer of faith shall save him that is sick, and the Lord shall raise him up; and if he have committed sins, it shall be forgiven him.
16.1. The power of Christ shall save this sick person because prayers were offered on his behalf by men of faith, the elders.  The credit, praise and glory go to the Lord.

16.2. When one is sick, especially if the illness is serious, it causes one to reflect upon their personal relationship to God and see they have rejected Him and not heeded his word.

16.2.1. Just as prayer can heal one from physical illness, prayer can reconcile a sinful Christian to God.

17.  16 Confess therefore your sins one to another, and pray one for another, that ye may be healed. The supplication of a righteous man availeth much in its working.
17.1. Basically means to keep confessing your sins one to another and keep praying for one another.

17.2. This is NOT just dealing with public, open sin and making confession before the church, though it does include such.

17.3. Christians need, and should want, other Christians to pray on their behalf.

17.4. We are to confess our sins to a fellow Christian or the one against whom we have sinned.  This implies repentance, which is a determination to change.  The confession and repentance are to be followed by a joint prayer.  The prayer brings healing.  The healing is obviously in the realm of the spirit, and not the body.

17.5. “The supplication of a righteous man availeth much…” does not mean that we seek someone out that we believe is especially close to God and have them pray for us.

17.5.1. This is a call for us to live for God, keep his commandments, seek first his kingdom and emphasizes the power of prayer when one is engaged with being obedient to God.

18.  17 Elijah was a man of like passions with us, and he prayed fervently that it might not rain; and it rained not on the earth for three years and six months.
18.1. The point James made is that this man, though a prophet, was subject to the ordinary deviations of life.  He was just as we are.  

18.2. He was not without sin.  He had his passions, just as we have ours.  He could at one moment tower tall in gaining a great victory for God, and at the next moment cower at the threat of Jezebel.  He could become despondent, and forsake his duty.  

18.3. We can identify with Elijah because we have one human heart.

18.4. “He prayed fervently” comes from the Greek proseuxato meaning an emphatic prayer, great intensity

19.  18 And he prayed again; and the heaven gave rain, and the earth brought forth her fruit.
19.1. He prayed earnestly.  God answered his prayer.  He asked for rain, and the rain came. The answer to his prayer was not miraculous.  A cloud formed out in the sea, where clouds normally form.  It moved over the land, and brought a torrent of water (1 Kings 18).

20.  19 My brethren, if any among you err from the truth, and one convert him;
20.1. The numerous warnings of this letter have shown us the recipients were in danger of forsaking the truth and of falling into sins which were peculiar to and characteristic of their time and situation.

20.2. Why does one sin?  Because we err from the truth.

20.2.1. We are begotten by the word of truth (James 1:18).

20.2.2. Our souls are purified by it (1 Pet. 1:22-23).

20.2.3. We are saved by it (1 Cor. 15:1-3).

20.2.4. We are made free by it (John 8:31-32).

21.  20 let him know, that he who converteth a sinner from the error of his way shall save a soul from death, and shall cover a multitude of sins.
21.1. "Let him know" gnosketo is literally, "Let him keep on knowing ...

21.2. The word "converteth" has the same significance as in James 5:19, and means "to turn."

21.2.1. The word means to "turn someone back" in a religious and spiritual sense.  John the Baptist was to turn many to God (Luke 1:16).  The conversion is from the error of one's wrong way.  

21.3. The "sinner" is from the Greek hamartolon which means to miss the mark, is one who does wrong, and in this context is referring to erring brethren.  

21.3.1. The brother in sin is in "the error of his ways" It is the course followed by one who has forsaken the truth.  

21.4. The" soul" to be saved from death is the soul of the one turned back from error.

21.4.1. To convert one is to save a soul from death.  This is eternal death, the second death of the Bible or eternal punishment.  To die and be lost is a horrible thing to contemplate.  To save a soul from death is to enable such a one to escape eternal separation from God and Heaven.

21.5. Not only is an erring brother, through the help of another, thus saved from death, but the action involved covers "a multitude of sins."  

21.5.1. To cover is to hide, put out of sight.  So, by enabling a brother to obtain forgiveness, we bring him back from a situation which must, if permitted to proceed, result in eternal separation from God. His sins are put away, hidden, covered.

21.5.2. To "cover" sins is, therefore, to put them away, cancel them out, forgive them.  This is accomplished when a brother is made to see the error of his way, and is prompted to turn to God for the forgiveness which He alone can provide.

21.6. The principle that is here taught, and repeatedly taught in other passages of Scripture, is that we have a responsibility to teach others. We do not live nor die unto ourselves.  We sustain a tremendous responsibility to those about us, whether they are saints in error or alien sinners.  We must try to help them to Heaven.

